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but they all contain germs of the experience of God-realiza'
tion in a greater or less degree. Polytheism re-establishes
our spiritual continuity with higher beings, but it does not
satisfy the demand for unity. Ritualism recognises the need
for obeying .the will of God and disciplines the mind; but
it is often degraded to the level of soulless formalism which
often clashes with the inner springs of righteousness and
stifles the higher emotions of religion, Ethicism reconciles
conduct with the God of righteousness ; but it is a half-way
house between aspiration and achievement, a negative posi-
tion affording no justification for moral life. Philosophy
discovers Truth and offers theoretic satisfaction, but its
thought-chopping logic starves the heart and paralyses the
will. Deism seeks God outside the cosmos, but it is afraid
of soul-loss in the process of intimate communion. The
believer stands before God with folded hands and elscts to
co-operate with Him in the evolution of His purpose. Pan-
theism does not know its own mind ; it hesitates between
absorption into God and identity with Him. Science may
speak of God as the first cause. Ethics may recognize Him
as a moral postulate. Philosophy may discern in Him the
source of all knowledge. Deism may adore the Holy in
Heaven. Pantheism may dissolve the soul in God. But
none of these endeavours exhausts the meaning and value
of spiritual experience as a whole; it is a unique state defying
all attempt at explanation and affording no criterion for
criticism. It is the intuition of the infinite and the fulfilment
of the moral and spiritual quest.

" Though the exact content of the spiritual life cannot
be defined formally, we can get some insight into its
nature by the study of its results. It may be determined
by the extent of its congruity with t^e whole of experience